











Hollowing out the canoe, near the Paripi sago groves. Mimika, 1997. From Pickell
2002:202. Photograph by Kal Muller.
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initiated into secrets of the underworld by showing them (dramatized) spirits
emerging from a grove of trees. I attended this celebration in Mioko, on the
Kamora River. In the second ritual the opposite occurs: male adolescents are
initiated in driving an impersonation of the culture hero Mapurupiu into a
grove of trees and watching him being stabbed by a spirit. His transgression
of the rule of reciprocity is regarded as responsible for the fact that humans
die. He is also the one who guards the entrance and access in the underworld
to the realm of (Western) wealth.# For more on the breadfruit, mud, and sand
rituals, see Chapter XIIL

Finally, there is a separate ritual, Kamupu Kame, which is associated with
the female sphere of Ema Kame. The purpose of Kamupu Kame is to neutral-
ize the danger of men being turned into women carrying babies as a punish-
ment for not properly looking after the well-being of a particular woman
who died in labour with her baby. This was still considered a real threat in
the 1950s, and the ritual was performed accordingly. Zegwaard observed it in
Koperapoka, East Mimika, in the early 1950s.

4 See Coenen 1963:101; confirmed by my own field observations in upstream villages along

the Kamora River. For the myth see Offenberg and Pouwer 2002:162-8.
5 Gerard Zegwaard, personal communication, 1953. For details of the relevant myth and
ritual see Coenen 1963:47; Pouwer 1987:36-8; Offenberg and Pouwer 2002:148-50.





